
Sitting in the Gap Study Guide – September 29, 2019 

Jeremiah 32:1-3a, 6-15 

(Click on scripture above to link directly to each passage in the NRSV on biblegateway.com.) 

 

Suggested Study / Prep 
 

1. Read the passage(s) in several different translations and/or paraphrases (e.g. NRSV and 

The Message) 

2. Read the provided commentary(s) below 

3. Visit and explore some of the additional resources links (and/or explore your own 

commentaries, resources, etc)  

4. Reflect on the provided questions 

5. Generate your own questions and “wonderings” 

 

 

Commentary on Jeremiah 32:1-3a, 6-15 (From Homiletics; “Living Dangerously”, September 26, 2010) 

Jeremiah was a prophet, one who spoke for God. Verse 1’s, “The word that came to Jeremiah from the Lord” is a 
type of prophetic messenger formula that usually appears as “The word of the Lord came to [such and such a 
prophet …]” (as Jeremiah 29:30; 32:26). “The word of the Lord” occurs in verses 6 and 8 (twice there). This 
expression appears in 259 verses of the Bible (238 in the OT, six in the Apocrypha and 15 in the NT). Verses 3b 
and 15 have “Thus says the Lord” (in 426 verses of the Bible), another prophetic messenger formula. Such 
expressions legitimate the prophet’s words as God’s words, not the prophet’s alone. It may seem presumptuous, 
and it is at least audacious, to speak for God. But when God has called prophets and preachers to do so, and when 
what is spoken indeed does come from God, it’s a good thing. But it’s dangerous to the speaker and to the listeners 
to speak a word that isn’t from God. Deuteronomy 18:18-22 is one of several passages that contrasts God’s prophet 
to other prophets, with consequences; e.g., Micaiah son of Imlah vs. the false prophets in 1 Kings 22; also see 
Jeremiah 28:1-17 (Jeremiah vs. Hananiah).  
 
The 10th year of Judah’s King Zedekiah = the 18th year of Nebuchadrezzar (a variant of Nebuchadnezzar), the 
Babylonia emperor, would be approximately 587 (or 588) B.C., which would place our reading not long before the 
fall of Jerusalem in 586 (or 587) B.C. In fact Jerusalem was currently under siege by Nebuchadnezzar’s Babylonian 
army (v. 2). A siege occurs when a walled city is encircled by the enemy, effectively blocking trade, agriculture 
(crops were grown in fields outside the walls), sometimes the water supply and military aid and resupply. In addition, 
siege ramps and attack machines were being built as the populace faced increasing famine, disease, internal chaos 
and despair. 
 
During the period of the siege, Jeremiah was under arrest and confined for prophesying what King Zedekiah didn’t 
want to hear. Jeremiah 37:15-21 also reports an imprisonment (the same one?). Jeremiah was in good company; 
other prominent biblical jailbirds included Joseph, John the Baptizer, Jesus, Peter and Paul.  
 
Verses 3b-5 contain the ire of King Zedekiah, who cited Jeremiah’s prophetic words (which Zedekiah understood to 
be traitorous) back to Jeremiah. In summary, Jeremiah had proclaimed God’s Word that he would give Jerusalem 
up to Nebuchadnezzar, who would exile Zedekiah himself to Babylon. In biblical history, Zedekiah would be the last 
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king of Judah. He attempted to flee when the Babylonians breached Jerusalem’s walls. But he was captured, his 
sons were killed before his eyes and his eyes were put out; then he indeed was taken off to Babylon. (See 2 Kings 
25:1-7; Jeremiah 39:1-7; 52:1-11.) Zedekiah would die in prison in Babylon (Jeremiah 52:11), though it would be “in 
peace,” not “by the sword” (Jeremiah 34:4-5). Much of the book of Jeremiah is notoriously out of chronological 
order, as can be seen by looking at the various Judahite kings named and historical events mentioned in connection 
with Jeremiah’s prophecies. 
 
Jeremiah 32:6-15 constitutes a symbolic act of faith by Jeremiah, along with further prophetic words. “The word of 
the Lord came to” Jeremiah (see above), indicating that Jeremiah’s cousin Hanamel would offer to Jeremiah the first 
rights to buy his field at Anathoth, Jeremiah’s hometown (see 1:1 and 29:27). For “right of redemption by purchase” 
(v.7; and see v. 8), see Leviticus 25:23-25 and Ruth 4:1-6. Jeremiah did buy the field for 17 silver shekels (a shekel 
is a basic unit of weight), doing all the customary things to make the purchase fully legal and public (this was no 
sham purchase). Baruch is Jeremiah’s scribe and friend. No one in his right mind (especially one who had just said 
Jerusalem would be destroyed) would buy property at that time. The whole point of Jeremiah’s symbolic act is 
delineated in verses 14b and 15. The deeds were to be put away for safekeeping in an earthenware jar “in order that 
they may last for a long time. For thus says the Lord of hosts [YHWH/Yahweh seba’ot — the Lord of the (heavenly) 
armies], the God of Israel: Houses and fields and vineyards shall again be bought in this land.” (See also 32:25, 42-
44). For other symbolic acts of Jeremiah, see such passages as 13:1 ff. (involving Jeremiah’s loincloth); 19:1 ff. (the 
shattered potter’s jug, to be understood in the light of Jeremiah 18); 27:1–28:17 (Jeremiah’s yoke).  
 
Jeremiah trusts that the Lord will keep his word to him and to his fellow Jews, showing his faith by his action in 
buying property in a land overrun by Babylonians. For Jeremiah as a refugee, those 17 shekels of silver would have 
been valuable to keep for his coming forced flight (to Egypt, not Babylon — see Jeremiah 43:1-8) from Jerusalem. 
But he gives the money up to do what he believes, to take this incredible step of faith, to make a point that’s even 
more valuable than silver. Jeremiah’s very public act bolstered his spoken word. Word and act together offered hope 
to his dispirited fellow Jews, proclaiming that one day God would bring his about-to-be exiled people back to the 
land, where the normal activities of life, such as buying and selling, would again occur.  
 
Jeremiah’s prayer follows our passage in 32:16-25. Jeremiah 32:26-44 is Yahweh’s answer to his prayer. Chapter 
32 as a whole speaks in two ways to the people of Judah in the final days of the southern kingdom of Judah (the 
northern kingdom of Israel had been destroyed by Assyria in 723 B.C.). (1) The first part of God’s message is that it 
was now too late to avert the coming destruction, due to the people’s multiple sins of idolatry, etc., which have 
“provoked [God] to anger” (32:29-32; also 7:18 and 25:6-7). Also see multiple citations in the closely-related-to-
Jeremiah Deuteronomy (e.g., 9:7) and Deuteronomistic History, namely Kings (e.g., 1 Kings 14:15; 16:33; 2 Kings 
17:11; 22:17).  
 
(2) The second part of God’s message in Jeremiah 32 (and other materials in this section of Jeremiah) offers a 
hopeful, optimistic note. One day God will restore the dispersed Jews to Judah, bringing them back from Babylon 
and other places of exile. See Jeremiah 32:36-44. Not only would God bring them back, but he would also restore 
the covenant. Verse 38’s “They shall be my people, and I will be their God” is strong covenant language, further 
explicated in verses 39-41 (see v. 40’s “everlasting covenant” and Jeremiah 31:31-34). The references to heart 
language (in vv. 39, 40 and 41, including “all my heart and all my soul”) are typically Deuteronomistic. See Jeremiah 
31:8-14 and 29:10-14 for encouraging parallels to the second part of God’s message: “For surely I know the plans I 
have for you, says the Lord, plans for your welfare and not for harm, to give you a future with hope” (29:11). 

 

Additional Resources 

 The Text this Week – a huge archive of commentaries, blogs, sermons, etc.  Note – this site collects 

resources related to ALL of the lectionary texts for a given week…not all will relate to the passage(s) 

being studied, but many will.  You will have to sift! 

 Check out other commentaries available for these texts (and others!) at WorkingPreacher.org.  

 

 

http://www.textweek.com/yearc/properc21.htm
https://www.workingpreacher.org/?lect_date=09/29/2019&lectionary=rcl
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Reflection Questions on Jeremiah 32:1-3a, 6-15 

1. This is not the first time Jeremiah has been asked to “buy” something for prophetic symbolism.  

Consider the two previous instances: when Jeremiah was told to buy a loincloth and hide it in Jeremiah 

13, and when Jeremiah was instructed to buy an earthenware jay and publically break it in Jeremiah 

19.  Compare and contrast this third prophetic purchase with its predecessors.  How is it similar?  How 

is it different?  Does it help to consider all three together, or should each stand on its own as a 

separate prophetic moment? 

2. Alphonetta Wines, workingpreacher.org (September 25, 2016) offers these questions for our 

consideration as we ponder this passage: “It is said that hope springs eternal. There are times, 

however, when hope is hard to find. Where is the hope when the dread of war is reality? Where is the 

hope when the lone voice of the one God commissioned to bring hope is locked away in prison? Where 

is the hope when leaders mistake painful words for words of hopelessness?  Where is the hope when 

the addict has lost her way, when the family has lost its connection, when the gambler has lost it all? 

Where is the hope when changes in the economy result in an unwanted layoff? Where is the hope when 

failing health signals that life will go on, but it will never be the same? What do you do when you know 

there’s light at the end of the tunnel, but for the life of you, you can’t see it? What do you do when it 

seems that what is broken can never be healed, can never be fixed?”  Can you relate?  When have you 

asked such questions in your own life?     

3. Jeremiah’s prophesy here is intimately linked with the politics of Judah.  The opening verses of the 

lexion indicate that the events that follow are set in the context of 1) the siege of Jerusalem and 2) the 

imprisonment of Jeremiah for speaking out against King Zedekiah (see the skipped verses for more on 

that!).  What is the role of the prophet in our own church and nation today?    Should faith and politics 

mix?  What does our Brethren heritage have to offer in considering this question?  Non-participation?  

Counting the cost?  Non-violent resistance? 

 
 
What questions do you have?    
 
 
 
 
What do you “wonder” about when reading these passages? 


